Having thus set the stage, Balserak analyzes Calvin's views. In chapter two he deals with Calvin on the church, particularly the Catholic Church, which Calvin conceded could still contain a remnant of the faithful but which, as an institution, was idolatrous and should be avoided. More than other major reformers and unlike some, Calvin condemned what he called Nicodemism, the practice of being evangelical or reformed at heart, but camouflaging one's true beliefs by conforming to the outward forms of Catholic practice, in particular by attending the mass. The prohibition against Nicodemism put evangelicals in Catholic France and elsewhere in a bind, but Calvin had no patience for duplicity. His solution for those whose lives or property might be in danger because of their evangelical beliefs was for them to emigrate or flee rather than to conform, much as he and his French compatriots in Geneva had done. Balserak does not mention an additional reason for Calvin's stringent views on the danger of Nicodemism: the fact that it would have been difficult to build an institutional church in France if Reformed Christians hid behind the protection of outward conformity to Catholicism.
Chapter three addresses the questions of how prophecy was conceived in the sixteenth century, whether or not Calvin was a prophet, and whether Calvin realized that he was a prophet. To answer these questions in a sixteenth-century context, it is important to realize that Calvin's understanding of prophecy was different from twenty-first century usage. Sixteenth-century thinkers did not see prophets as soothsayers, as people who could foretell the future, or as magicians in any sense. Rather, prophets interpreted and applied Scripture. This understanding of prophecy fit into the actions of the minor prophets of the Old Testament in conveying God's word to the people and applying it to their lives, often in a call for repentance and amendment of life. The sixteenth-century understanding of prophecy described Calvin well, even if did not call himself a prophet and asserted that the age of the prophets had ended.
In chapter four, Balserak deals more specifically with the subject at hand, the Minor Prophets. In this chapter, the author reveals his particular expertise and experience by analyzing the specific biblical texts, New Testament authors' uses of Old Testament texts, and sixteenth-century reformers' interpretations as compared to those of Calvin. In addition, Balserak points out that Calvin had "an amazing ability to find in the circumstances of the prophets' hearers practices and beliefs which were particularly relevant to his own day and age (p. 131)" and later on that "Calvin's lectures betray a pattern of making extremely frequent comparison between the prophet's age and his own . . . Calvin held to the idea that the two ages were very similar (pp. 176-77) ." This makes real the extent to which Calvin and those who heard him lived mentally within the reality of Old Testament times. Calvin's interpretations of the texts from the Minor Prophets were different from those of other commentators because he applied them to contemporary France. It only makes sense, then, that Calvin could "read the trials of the French evangelical church in terms of the trials experienced by the faithful remnant in the days of the prophets (pp. 177-78)." As Calvin addressed his auditors in these lectures on the Minor Prophets, he returned frequently to the theme of the covenant between God and his people, meaning the faithful remnant, the elect. In his concluding chapter, Balserak provides the reader with an excellent summary of his major theses and assertions with the added comment that at no point did Calvin predict a brighter future for the faithful remnant, nor for Calvin "was the world at the cusp of a third age" (p. 213).
Overall, the book is well-organized and easy to follow. It has periodic introductions and summaries. Of course, one could always ask for more: Historians, for instance, might want to know specifically why Calvin did not like the Peace of Augsburg of 1555. Was it because the peace only applied to Lutherans and Catholics? Was it because allowing each ruling prince to pick one of those two denominations for the territory he ruled compromised the faithful who did not want to follow the religion of the prince? Or was it because it was the nature of the expansion of the Reformed churches to persist as a minority in countries where the ruler and the majority were Catholic?
One could hardly find fault with Balserak's reliance on others for his historical information, especially since he cites the work of such esteemed historians as Robert Kingdon, Raymond Mentzer, Glenn Sunshine, and Karin Maag. One could wish that he had consulted more of the historians who work on Genevan or French history. For instance, to explain his comments on the influx of refugees to Geneva (p. 4) and the missionary pastors sent out from that city (p. 62) he might have cited my own book on the Bourse française (see note [1] below). This book also would have provided him with more information on the logistical and financial component of the evangelical effort in France.
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